(101 On the Treatment of the Victims in the Agnicayana (A.1zawa)

() With twentv-one beans he approaches the head of the man. (TS 5.1.8.1: KS 20.8)

He deposits it near an ant-heap pierced in senven places. (TS 5.1.8.1: KS 20.8)

He sings the verses of Yama. (TS 5.1.8.2: KS 20.8)
Although the MS does not mention it. MSS 0.1.2.24-25 describes it. For the relation between

the MS and the MSS see .
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[V981] The Relation benveen Brahmands and Srautasiitras in Collected Papers 11. Kyoto.

VTS 828752006503 5.7.10. KS20.7-8. MS3.2.7-8. CB7.5.1.25-2.37

8 BSS 10.33-34: MSS 6.1.7.23-32 - K$S 17.5.3-23
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Validity of Cognition and Authority of Scripture

Kei KATAOKA

Classification of cognition Adopting the framework of the vrttikdra (Frauwallner's ed..
26.7-21.34.19-36.5). Kumarila presupposes the following classification of cognition. First it
is classified into two groups, praména {valid cognition) and upraméana. The latter is further
classified into three ": non-cognition (ajiana / jiinabhéava / buddhyanutpatni), doubt (samsava)
and error (mipgjiana).  The last, i.e. error. is identified as suchand is negated (badhyate)
when one finds faults in its cause (hetiitthadosa / karanadosa), ® or when one finds that its
object does mnot exist in the manner that one has cognized it {arthanyathitva /
atathabhiva).

. pramana / sanvakpratvava

2. apramina

a. ajiana / jiianabhdva | buddhvanupanti
b. sumsava
Comithv@jinana
io* hetiitthadosajidnabadhya
1i. Furthanvatharajanabadhva

Mechanism of cognition Kumarila regards validity of cognition (pramanva) as akind of
capacity ($akti). ™ This identification implies that validity. for Kumarila. has various
features attributed to capacity in general. * Most importantly. in this context. it should
innately exist in its locus. In other words. a cognition is valid from itself (svath), not from
something else (puratalr) such as good qualities (guna). Therefore when a cognition arises.
its validity. ie. the capacity for a cognition to operate. arises simultancously. ” Considering
that a characteristic feature of a capacity ($ukii) is that it is an aelrsta to be postulated by
arthapatii, one must conclude that validity is not grasped by its locus. i.e. cognition itself,
but only postulated from the result of cognition. ® Although it exists in a cognition innately

and basically (ussargar). it is cxceptionally (*upavidena) cancelled when invalidity («p-
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ramana) is brought about by a bad quality (desa) of a cause of a cognition. This point.
which could be one of the weakest in his praméanyva-theory. is not expanded on much by
Kumarila. But we can guess from the general characteristics of capacity that validity at this
moment only conceals itself temporarily. A bad quality is removed by means of a good
quality {grma) which also belongs to the same cause of a cognition. Then invalidity disappe-
ars and innate validity is secured (v.65). But it is not the case that a good quality directly
causes validity (vv.47ab. Gded).

auna M} ]-dﬁ*—g'-wéﬁ-\-# / pr(?mﬁu_rul l tathana ]

‘ karana = * Jadna —I > | artha l

Methods for negating an erroneous cognition From the vrttikara onwards. the two me-

thods mentioned above are formulated to discover and negate an error (*mithvaiiana). When
one finds a bad quality (dosa) in a cause of a cognition. one can know indirectly (arehar)
its invalidity (upramanmy) and negate a preceding wrong cognition (v.58). Or when one
discovers that an object is otherwise than he has cognized. he directly knows the invalidity
of a preceding cognition and negateds it (v.57ab). These two kinds of cognitions are called
“negating cognition” hadhakapranaya 5 hadhakajfiana). But following the vrttikara. it is

“ . ” - » . m
common to use the term  negation  {hadha) to refer specifically to the latter process.

I dosa ‘ = ( mi//zyc_//\ﬂ I atathabhava l
» I l I =

karanda | = | /nilh'\'z'(jﬁﬁnu] > I artha | hdadhakajnana

Jhdana

Mechanism of validity and invalidity in verbal cognition In the context of verbal cog-
nition. a good quality {(guna) or a bad quality (dese) of a speaker (vukr) determines a
good or a bad quality of spcech (subdu). which is in turn the direct cause of a hearer’s
cognition (v.62). To explain. speech ccases to be a means of valid cognition (pramina)
when a bad quality of a speaker is transferred into it (sumkrani). Conversely. speech keeps
its status as a means of valid cognition when a good quality removes a bad quality and wards
off its undesirable transterence (v.63ab).

The remaining mechanisms are the same as those of cognition in general. A good quality
of a speaker removes a bad quality. Then speech is no longer regarded as an invalid means
of knowledge (uprumana) and stands as a means of valid cognition (pramdana). Then in-
validity of a verbal cognition is removed and innate validity stands (v.65).
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guna @MJ I aprahetd | pramanatd l P | pramana ]

vakiy = I Subda ’ => Jhina ]

As we may suppose from Kumdrila's work (vv.22ab. 23, 102¢d-110ab). good qualities of

speech. derived from good qualities of the speaker. "are of two kinds : the fact that it deals
with an object that is known through another means of valid cognition (*pramanantaradys-
trthavisavatva), and the fact that it has been uttered by an honest man (*aproktarva), The
former condition guarantees the correspondence between an object and a preceding means-
of valid cognition. while the latter guarantees that between an acquired information and
speech.

Securing validity in the case of a Vedic injunction The Vedas. being authorless. lack
the only possible source of a bad quality. and therefore never themselves have a bad quality,
though they do not have a good quality either. " But. because there is no possible source
of a bad quality. they do not require a good quality from the beginning. which in the case
of worldly statements (Juukikam vacanam) is required in order to guarantee the validity of
verbal cognition. In consequence, the condition of not being a means of valid cognition
(apramanatva) never accrues to the Vedas. because they do not have the undesirable trans-
ference (samkranti) of a bad quality (v.68). Thus they keep their innate characteristic. i.e.
being a means of valid cognition (pramanard). Therefore a cognition from a Vedic injunction
never touches invalidity (apramanva) derived from a bad quality. Thus the imlaté charac-

teristic of validity (pramdnya) remains in the cognition. without being cancelled.

Egmm = M W/ pramanata | B}JLMW / plﬁmﬁuﬂ
I :
ekt = L veda ] = | Jhana I

Impossibility of negating a cognition from a Vedic injunction It has become clear

why a cognition from a Vedic injunction is ontologically fauitless. A Vedic injunction is
always a means of valid cognition (*codand pramanam eva). ™ This is why eternality (nivard).
or not being made by sentient beings (upanrusevatd). is required for protecting the authority
ofthe Vedas (vv.100cd-101a). However. as I mentioned above. one can deny an erroneous
cognition by means of a later negating cognition (badhakapratvaya). even though one could
not point out a fault in its cause. For that one would need to show that a dharma. more con-

cretely the relationship between cause and effect. e.g., vdge and svarga. is otherwise (wra-
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thabhiva) thana Vedic injunction teaches. But the domain of dharma is specifically allowed
only to the Vedas. never to be approached by human perception. For perception and Vedic
injunction. the two independent. primary and direct means of valid cognition, keep separate
tunctional divisions. With regard to a dharma only a Vedic injunction is a means of valid
cognition {*codanaiva pramanam) (vAab). This is why Kumarila (vv.110¢d-155) is so eager
to deny an omniscient being. who could even grasp a dharma. We human beings. according
to the Mimamsa system. can never obtain knowledge of a dharma without the teaching of
the Vedas, justas a person blind from birth can never obtain knowledge of a particular color
without the teaching of a non-blind person. ™ Therefore it is impossible 10 deny a Vedic tea-
ching by means of perception. As for the dependent. secondary and indirect means of valid
cognition such as inference. because these are dependent on perception (Frauwallner’s ed..
L2 s wenmilarcdr s 22190 prapaksapiimvakanan. they cannot overcome the limitations of

pereeption.

*[ thank Dr. E. English. Dr. H. Isaacson and Mr. A. Watson for comments.

1) Slokavarttika codand (=SVe). v. hdab. 2)  As D’Sa (Francis X. D’'Sa. 1980.
Sahdapramanva in Subara and Kumdrila. Vienna. 181) correctly points out. each word
of the pramdana-definition in verse 80 excludes a corresponding upraména. But the text he
gives (n. D) of v.80b nipi sanividam rechati. most probably there following Dvarikada-
sa SastiT s edition. should be corrected to na viscmvadam rechati. as he correctly translates
on p. 180, probably there following the Madras edition (rasmad dydham vad wipannam na
visamvddam rechati - jranantareny vijianam tat pramanam prativatam//). Sucarita Misra
(Nasika 74.3-4) also enumerates two other kinds of invalid cognition. smaranu (recollec-
tion) and sumvadu (later cognition which agrees with and therefore validates the preceding
cognition). Kumirila. too. in the pramdana-definition in the Brhanika (see below. note 9).
in particular by the phrase apivarthavijianam. seems to exclude these two from being kin-
ds of pramina. But as far as the Slokavarttika is concerned. as we may see from the
praméapa-detinition in verse 80 in particular. Kumirila does not presuppose these two as
Kinds of apraména 3)  In Ratnakinti's text heritktadosa (Thakur's first edition.
L05.10.106.1 - Katsumi Mimaki. 1976, La réfination bouddhique de la permanence des

choses (Sthirasiddhiditsana) et lu preuve de la momentanéité des choses (Ksanabhangu-
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siddhi). Paris, 84.8, 86.14) should be emended to hetinthadosa. And Mimaki’s note (n,
205 thereon. which associates hetitktadosa with the five conditions (paiicariipa) of a
proper reason. is irrelevant. 4) SVev. 53: tusmad bodhdamakatvena prapta buddheh
pramdangata ? arthd@nvatharahetiitthadosajianad apodvarel! DYSa {op. ¢ir. 182) is wrong in
interpreting arthanyathatva as a synonym of mithyana. 5 $Vev. 47ed. 6)  For
Kumarila's notion of capacity (sukfi). see Kei Kataoka, 1999, “The Miméamsa Concept of
Samskira and the Sumskara in the Process of Cognizing a Word-meaning.” Journal of the
Jupanese Association for South Asian Studies, No. 11. 22 (1.32). 7y SVew. 48 ar-
maldabhe *hi bhivanam **haranapekysita bhaver / lubdhdtmanam svakdrvesu pravriih
svavam eva 1/ *hi] Madras ; ca Dvarikadasa Fkaranapeksita) Madvas : karandpeksaia
Dvarikadasa. 8) Kumarila accepts that a valid cognition (pramana) itself is appre-
hended only by another cognition (v.83). namely. arthdparti (SV siima. v, 182). 9
The following example of hadha in the Brhaiki clearly refers only to the latter process of
negation. Ratnakirtinibandhavali V13 10-12 ¢ tatha brhatiikapi — tairapirarthavijianan
niscitam badhavarjitam? adustakaranarabdhan pramanam lokasammatum// 10) Ct.
Kei Kataoka. 2001. “Indo Seiten Kaishakugaku no Hogenron.” (in Japanese) [The Ultimate
Source of Dharma in Mimamsa Exegesis.] Bukkvo Bunka Kenkyti Ronshii. Vol. 5. 26-60.
1) SVev. 63cd *vad vavakeur abhivena na syur dosd nirasrayahl! *vad vi) Madras
13) 5(7/7(1/'(//7/1(7.)"\1/ ad V1.2 naivamjar-
vakesv arthesu purusavacanam pramanvam upaiti, jarcandhanam iva vacanam riipavises-

esu. Frauwallner's ed.. 18.7-8,

(Key Words) pramanya. Kumarila. pramana. sabda. codana
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