Was Bhatta Jayanta a Paippaladin?*

Kei Kataoka

Introduction

As RAGHAVAN (1964) and DEzs6 (2004) explain in their introductions, Bhatta
Jayanta,! the ninth century Kashmirian scholar famous for his Nyayamafijari,
was a contemporary of King Sankaravarman (883-902), because in his play
Agamadambara he refers to himself as a minister of that king (AD; 46.19: taséa
amacce dulaalajayamte). He also depicts the king, both in the Agamadambara (AD;
46.19-20) and the Nyayamafijari (NM 1 649.4-7), as having banned the corrupt
Nilambara sect.

Raghavan and Dezs6 investigate Jayanta’s genealogy mainly on the basis
of the introductory verses in the Kadambarikathasara of Abhinanda, Jayanta’s
son, together with scattered pieces of information gathered from Jayanta’s own
works, i.e. the Agamadambara and the Nyayamafijari. DEZSO (2004: v—vi) gives
the relevant text of the Kadambarikathasira and its translation as follows:

Saktinamabhavad gaudo bharadvajakule dvijah |
darvabhisaram asadya krtadaraparigrahah ||5||

tasya mitrabhidhano 'bhad atmajas tejasam nidhih |
Janena dogoparamaprabuddhendrcitodayah ||6)|

sa Saktisvaminam putram avapa Srutasalinam |
rajfiah karkotavamsasya muktapidasya mantrinam ||7||
kalyanasvaminamasya yajfiavalkya ivabhavat |
tanayah Suddhayogarddhinirdhiitabhavakalmasah ||8||
agadhahrdayat tasmat paramesvaramandanam |
ajayata sutah kantas candro dugdhodadher iva ||9)|
putram krtajananandam sa jayantam ajijanat |

astt kavitvavaktrtvaphald yasya sarasvatt |[10)|
vrttikara iti vyaktam dvitiyam nama bibhratah |
vedavedangavidusal sarvasastrarthavadinah ||11]|
jayantanamnah sudhiyah sadhusahityatattvavit |
stnuh samudabhit tasmad abhinanda iti Srutah |[12)|

There was a Gauda Brahman by the name Sakti, [born] in the Bharadvaja
family, who moved to Darvabhisara and married [there]. He had a son called
Mitra, a treasury of majestic luster, whose rise was hailed by the people,
roused due to the cessation of dangers, like the sun [Mitra] whose rising is

"I thank Prof. Shingo Einoo, Prof. Harunaga Isaacson and Dr. Helmut Krasser for comments.
n the Agamadambara (AD; 2.23) he calls himself Bhatta Jayanta and not Jayanta Bhatta.
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worshipped by the people who have woken at the end of the night. He obtained
a son, Saktisvamin, versed in the Vedas, the minister of King Muktapida of
the Karkota dynasty. He had a son called Kalyanasvamin, who shook off the
dirt of existence with wealth acquired by pure means, like Yajfiavalkya, who
destroyed the stains of existence with the accomplishment of pure Yoga. From that
man of profound heart a beautiful son was born: Candra, an ornament of
the Supreme Lord, as the lovely moon [Candral, Siva’s ornament, was produced
from the milk-ocean of unfathomable depth. He begot a son, Jayanta, who
made people happy, and who became poet and teacher as a result of his
eloquence. Then to that wise man named Jayanta, who had a well-known
second name “The Commentator’, was learned in the Vedas and the ancillary
Vedic sciences, and expounded the meaning of all §istras, a son was born,
known as Abhinanda, conversant with the true nature of good literature.

Jayanta’s ancestor, Sakti, a Gauda (Bengali)> brahmin belonging to the Bha-
radvajagotra (gaudo bharadvajakule dvijah), moved to Darvabhisara® in Kashmir.
Sakti’s grandson, Saktisvamin, was a minister of King Lalitaditya-Muktapida of
the Karkota dynasty (c. 724-761).4 According to Jayanta, his grandfather, Kalya-
nasvamin, obtained the village of Gauramdlaka® as the result of a Samgrahani
sacrifice. Jayanta’s family history is summarized in the following chart.®

2No one has raised questions about the interpretation of gaudo ... dvijah as implying that
Sakti hailed from Gauda, i.e. Bengal. It is unlikely that Abhinanda, in describing his family
history, used such concrete words in a secondary sense, for example, ‘a brahmin who has some
connection with Gauda’ without actually living or having lived there, or that he intended some
reference to the ‘Gauda’ subdivision of brahmins, on which, see DESHPANDE (2002).

3For Darvabhisara, see RAGHAVAN (1964: i, n. 3) and DEZSO (2004: vi). They refer to Stein’s
note ad Rajatarangint 1.180, where Darvabhisara is said to have “comprised the whole tract of
the lower and middle hills lying between the Vitasta and Candrabhaga.”

- *Cf. DEZSG (2004: vi, n. 6): “On the chronology of the Karkota dynasty see RT(S), vol. I,
pp- 66ff. Kalhana does not mention Saktisvamin. He does however mention a minister of
Lalitaditya called Mitrasarman (Rajatararigini 4.137£.).”

SNM 1 653.11-12: asmatpitamaha eva gramakamah samgrahanim krtavan. sa istisamaptisam-
antaram eva gauramulakam gramam avipa. “My own grandfather, desiring a village, performed
the samgrahant sacrifice. Inmediately after the completion of the sacrifice he obtained the village
of Gauramdilaka” (Tr. by DEZSG [2004: vii]).

For Gauramiilaka, see RAGHAVAN (1964: i, n. 1) and DEZS6 (2004: vii). They refer to Stein’s
note ad Rajatarangini ad 8.1861: “Ghoramiilaka, which is only here mentioned, was probably sit-
uated to the north of Rajauri in the direction of the Rattan Pir range. ... We have shown in
note i. 180 (comp. also vii. 1531), that the geographical term Darvabhisara included the territory
of Rajapurl. And in the latter the Ghoramiilaka of our own passage was evidently situated.
The phonetic difference between the forms Gauramlaka and Ghoramalaka is easily accounted
for. 1t is 4 priori probable that we have in both forms attempts to sanskritize a Ka$miri (or
Pahar1?) village name, which in its Apabhramsa form may have sounded *Goramul, *Gaura-
mul, or something similar. ... Whereas Abhinanda transcribed the name of his grandfather’s
Agrahara by Gauramiilaka, perhaps with an intentional approximation to his own surname ‘the
Gauda,” Kalhana reproduces three centuries later the Iocal name in a proper and intelligible
Sanskritic garb as Ghoramtilaka.”

®See also HEGDE (1984) for a detailed chronology.



WAS BHATTA JAYANTA A PAIPPALADIN? 315

1 Sakt Gauda brahmin of the Bharadvajagotra
who moved to Darvabhisara in Kashmir

2 Mitra

3 Saktisvamin Minister of King Lalitaditya-Muktapida
(c. 724-761) of the Karkota dynasty

4 Kalyanasvamin obtained the village of Gauramiilaka

5 Candra

6 Jayanta * Minister of King Sankaravarman (883-902)

7 Abhinanda Author of the Kadambarikathasara

Jayanta’s discussion on
the authoritativeness of the Atharvaveda

Jayanta’s unique doctrine of ‘authoritativeness of all scriptures’ (sarvigama-
pramanya) is a topic common to both of his most important works, i.e. the Nya-
yamafijari and the Agamadambara.” There he presupposes a hierarchy of various
scriptures mainly based on the classification of ‘the fourteen branches of sci-
ence’ (caturdasavidyasthana).

1-4 4 Vedas

5 Smrti

6 Itihasapurana
7-12 6 Angas

13 Mimamsa
14 Nyaya

Saiva, Pasupata, Paficaratra
Bauddha, Arhata
Lokayata, Nilambara, (Samsaramocaka)

He accepts that all scriptures, except those of extreme sects such as Lokayata,
Nilambara and Samsaramocaka, are authoritative because they fulfill the condi-
tion either ‘being based on the Vedas’ or ‘being composed by a reliable person’.
This view is adopted also in his shortest work, the Nyayakalika (4.12-14: vedavad
agamantarany api tanmilatoad aptapranitatoad va pramanam iti veditavyani). The
section on ‘the authoritativeness of the Atharvaveda’ (atharvavedapramanya),®

7For Jayanta’s unique view of sarvagamapramanya and a discussion of the religious and po-
litical situation of his day, see WEZLER (1976).

8For this section, there is an English translation by BHATTACHARYYA (1978), a Gujarati trans-
lation by SHAH (1989), and two summaries by NARAHARI (1940) and SHAH (1997).
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which is relevant for our present concern about the Paippalada school,? is lo-
cated in the Nyayamafijart immediately before the section on ‘the authoritative-
ness of all scriptures’. ,

After having proven the authoritativeness of the Vedas with the Naiyayika
argument that they are composed by a reliable person (NM I 610.11: tasmad
aptoktatvad eva vedih pramanam iti siddham), and shown as well the Mima-
msaka reasoning (610.12-613.8) and a modified Naiyayika one both of which
presuppose the beginningless samsara (613.9-614.4), Jayanta refers to someone
(kascit), either Naiyayika or Mimamsaka as is indicated by two different posi-
tions (614.6-9, 11-14), who raises an objection about the authoritativeness of the
Atharvaveda (614.6-14): one can say that the three Vedas are authoritative be-
cause they teach ritual elements which are mutually connected; but the Athar-
vaveda is not, because it does not teach such matters and thus is separate in
activity (prthaguyavahira) and outside the three Vedas (trayibahya).

As will be made clear later, this objection is motivated by a Mimamsa max-
im that various elements of a single ritual are known collectively from all the
branches of the Vedas (621.4: sarvasakhapratyayam ekam karma).1® Thus, accord-
ing to this exegetic rule, it is clear that the Atharvaveda is ‘outside the three
Vedas’, because it teaches santi, pusti and abhicara, which are performed by a
single Brahman priest, as Kumarila points out even while defending its author-
itativeness,!! and thus does not contribute to Vedic sacrifices (615.16-19).

Jayanta replies to the objection by following the same exegetic rule. He ex-
plains how the Atharvaveda contributes to Vedic sacrifices and therefore has
connection with the three Vedas: it teaches ritual actions such as isti, pasu, ekaha,
ahina and salt]tra (620.17-18) and it prescribes the office of a Brahman priest

°Cf. GRIFFITHS (2004: 51-52, n. 10): “... because it is precisely this 9th century Kashmirian
author whose detailed discussions regarding the status of the AV and whose particular men-
tioning of the Paippalada Sakha render BHATTACHARYA's attempts to disprove Paippalada
presence in Kashmir before “Yuddhabhatta’ (cf. GRIFFITHS 2002: 42f.) in the 15th century rather
doubtful: cf. e.g. Nyayamafijari, Mysore Ed. vol. I p- 5, 1. 3; 552, 8 (!); 589, 2-3; 614, 12; 619, 19
through 620, 2; 623, 10.”

10Ct. Sabarabhasya ad 2.4.9, $Bh 635.4-5: yad uktam “sakhantaresu karmabhedah” iti. sarvasakha-
pratyayam sarvabrahmanapratyayam caikam karma ‘It is said that ritual actions are distinguished
[from each other] when the [Vedic] branches are different. [But it is not the case.] A single ritual
is known from all branches and all Brahmanas.’

WThntravarttika 189.3-6 ad 134 (quoted in NM I 615.16-19): yadi yajfiopayogitvam
nehdsty atharvanasruteh | arthantarapramanatvam kenasyah pratihanyate || santipustyabhicarartha
hy ekabrahmartvigasritah | kriyas taya pramiyante *trapy evatmiyagocardh | (NM reads:
trayroatmiyagocarah; but NMGBh 101.14-15 supports -gocaralt) ‘With regard to this, [even] if the
Atharvanic revelation does not contribute to a sacrifice, why is it denied that it is authorita-
tive [at least] with regard to other things? For in this case, too, ritial actions relying on a sin-
gle Brahman priest which aim at propitiation, prosperity or black magic are known from the
[Atharvanic revelation] as constituting its [i.e., the revelations’s] special domain’ (Cakradhara
in NMGBh 101.15-18 interprets atmiyagocarah as a bahuvrihi compound: ‘[ritual actions] which
have [the revelation’s] own [ritual elements] as [their] targets’, i.e. ‘containing its own ritual
elements’).
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who takes part in a Vedic sacrifice taught by the three Vedas (621.7). For this
last point, he quotes evidential passages from the Gopathabrahmana (621.8-19).
Thus an Atharvavedin alone can be a Brahman priest (624.11: fasmad atharvana
eva brahmeti).

With regard to a Manusmzti passage (3.1ab) which prescribes the learning of
the three Vedas for 36 years (615.5-7), Jayanta first confirms the equality of the
four Vedas in Vedic education (626.5-12). He goes even further and says that
the Atharvaveda is the first among the four Vedas (626.14-15: atharvaveda eva
prathamal). Then he accepts as an option the possibility of learning the four
Vedas, which lasts 48 years (627.9-11). ’

Finally, Jayanta replies to Kumarila, who said ‘as if out of fear, hatred, ig-
norance or pity’ (628.9-10) that the Atharvaveda, though it does not contribute
to Vedic sacrifices, is nonetheless authoritative at least with regard to its own
objects such as santi etc. (615.16-19). To this, Jayanta repeats his points already
made in the preceding discussions: the Atharvaveda too teaches istietc. (628.11-
12~620.17-18); Kumarila’s critique is pointless, because authoritativeness of
the Vedas depends on either eternality or God (628.16-17~615.21-616.9). He
also confirms the existence of §inti etc. in the other Vedas (628.18-19); and he
negates Kumarila’s claim that rituals enjoined by the Atharvaveda are always
performed by a single priest (628.21-24).

These repetitions strengthen the impression that Jayanta’s opponent is
mainly Kumarila, as is often the case elsewhere in the Nyayamarijari, and that the
preceding multi-layer arguments, including overly simple-minded ones (620.7—
13), which target unspecifically either Mimamsaka or Naiyayika opponents,
are in fact postulated by Jayanta as preparatory to refutation of Kumarila’s so-
phisticated critique ‘which separates one Veda from all the other Vedas’ (629.4:
sarvavedanam ekasya tatah prthakkaranam). Then it will make better sense that
Jayanta honestly follows the Mimamsa exegetic rule and thereby tries to refute
a Mimamsaka opponent on his own terms.

Text-analysis of the Atharvavedapramanya section

1 Objection: the Atharvaveda is not authoritative

1.1 Because it is outside the 3 Vedas 614.5-14
1.2 Supporting evidence
1.2.1 Worldly usage and conduct 614.15-17
1.2.2 Sruti passages 614.17-615.3
1.2.3 Smrti passages 615.4-13

2 Kumarila’s view: the Atharvaveda is authoritative with regard to its own
rituals and not Vedic sacrifices 615.14-19

3 Reply: the Atharvaveda is authoritative with regard to Vedic sacrifices
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3.1 Being outside the 3 Vedas is not a reason for unauthoritativeness 615.20-616.9

3.2 Supporting evidence
3.2.1 Worldly usage and conduct 616.10-12
3.2.2 Sruti passages ‘ 616.13-618.13
3.2.3 Smrti passages 618.14-619.17
3.2.4 Sastric passages 619.18-620.5
3.3 Reply to the Atharvaveda’s being outside the 3 Vedas
3.3.1 Being outside the 3 Vedas is not problematic 620.6-13
3.3.2 The Atharvaveda contributes to Vedic rituals 620.14-621.2
3.3.3 The Atharvaveda qualifies the Brahman priest 621.3-624.12
3.4 Reply to the problematic evidence
3.4.1 Smrti 624.13-18
3.4.2 Sruti , 624.19-625.16
3.4.3 Worldly usage and conduct 625.17-626.3
3.5 Vedic study ;
3.5.1 Equality of the four Vedas 626.4-12
3.5.2 Priority of the Atharvaveda 626.13-20
3.5.3 Study of the four Vedas 626.21-627.19
3.5.4 On the problem of $raddhabhojanadhikara 627.20-628.7
4 Reply to Kumarila: the Atharvaveda contributes to Vedic sacrifices 628.8-629.6
5 Conclusion 629.7-15

Was Jayanta an Atharvavedin?

It is most likely that Jayanta himself was an Atharvavedin.? Otherwise
his whole argument and passionate or ironical expressions of mixed feelings
against Kumarila (628.9-10, 629.2-6) would be difficult to explain.

One might object that Jayanta defends the Atharvaveda on neutral grounds
though he himself is not an Atharvavedin; that Jayanta just corrects Kumarila’s
biased view from his liberal viewpoint as seen in his unique theory of “authori-
tativeness of all scriptures’ (sarvagamapramanya); that he automatically extends
the same reasoning to the Atharvaveda, too, just as he does to the Paficaratra
and the Buddhist scriptures.

But this view of an “unbiased Jayanta’ cannot explain Jayanta’s granting the
Atharvaveda priority among the four Vedas (626.14-20). One may think that
Jayanta’s view of ‘Atharvaveda First’ is presented tentatively for argument’s

12Cf. RAGHAVAN (1964: iii): “In his discussion of Veda-pramanya in the NM., Jayanta not
only puts up an elaborate defence of the Atharvaveda but even holds it as the foremost Veda (pp.
253-260) and finds fault with Kumarila for his attitude of hesitation in regard to this Veda. We
may surmise from this that Jayanta belonged to the Atharvaveda.”
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sake as is indicated by his hypothetical words: ‘Furthermore, if one is not sat-
isfied without a rank relationship, the Atharvaveda is the first’ (626.14-15: yadi
punar auttarddharyena vind na paritusyate tad atharvaveda eva prathamah). But, ac-
tually, Jayanta had already adopted the present view in the opening section of
the Nyayamafijari, where he enumerates 14 branches of science (5.2-5: vidvimsas
caturdasavidyasthanany dcaksate. tatra vedas catvarah. prathamo "tharvavedah). Sim-
ilar is the case of his quoting the beginning portion of the Atharvaveda as an
example of a Vedic composition (573.11-12: “San no devir abhistaye” ityadisu ve-
davakyasandarbhesu). These facts suggest that ‘Atharvaveda First’ is his final
view. Thus it is unlikely that Jayanta would not have been affiliated specifically
with the Atharvaveda. :

Was Jayanta a Paippaladin?

Jayanta’s quotation of the pratika of the Paippalada recension of the Athar-
vaveda, $an no devir abhistaye, may well be from Patanjali’s Mahabhasya as is
indicated by his way of quotation (619.20-21: mahabhasyakaro bhagavan patafijalir
atharvavedam eva prathamam udahrtavan “éan no devir abhistaye” iti), and may
therefore not necessarily reflect his affiliation with the Paippalada school.1?

With regard to his general Vedic, and his specific school affiliation, however,
we must also note the fact that Jayanta affirms that the office of a Brahman
priest is to be performed with the Atharvaveda. In order to demonstrate this,
he quotes from the Atharvavedic Gopathabrahmana.

NM I 621.7-19: tad'* ayuktam. atharvavedena brahmatvasya karanat. tatha'® ca
gopathabrahmanam—

(1) prajapatis somena yaksyamano vedan'® uvaca kam vo hotaram vrniyam!?

iti prakramya

(2) tasmad rguvidam eva hotdram vrnisva sa hi hautram veda, (3) yajurvidam
evadhvaryum'® vrnisva sa hi adhvaryavam veda, (4) samavidam evodgataram®
vrnisva sa hi audgatram veda, (5) atharvangirovidam eva brahmanam vrnisva
sa hi brahmatvam veda

BBBut it is also noteworthy that Jayanta quotes it elsewhere in order to give an example of a
Vedic passage, as was mentioned just above: NM I 573.11-12, 580.3.

“tad] MVL; tad etad K

Btatha) MVK; yatha L

Yvedan] MVL; devan K

Yorntyam) VL; vrniyam iti M;; vrnayam K

evadhvaryum] MV; evadhoaryam L; evadhoaryavam K

Bevodgataram] MVK; evodgaram L
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ity evam® abhidhaya punar aha

(6) atha cen naivamvidham hotaram adhvaryum udgataram brahmanam va?!

vrnute purastad evaisam® yajfio ricyate® iti (7) tasmad rgvidam eva hotaram
kuryad yajurvidam® evadhvaryum? samavidam evodgataram atharovangiro-
vidam?® eva brahmanam

iti. tatha yajfie”’
(8) yad anam ca viristam ca yatayamam ca karoti tad atharvanam® tejasa
pratyayayati
iti.? tatha
(9) na rte0 bhrgvangirovidbhyah®! somah patavyah
iti.
These passages correspond to the Gopathabrahmana, in GAASTRA’s edition, as
follows (peculiar differences are underlined in the above text):32

(1) GB 1.2.24:61.11-1233

(2) GB1.2.24:62.2-3

(3) GB 1.2.24:62.11-12

(4) GB1.2.24:63.1

(5) GB 1.2.24:63.5-6>*

(6) This is a summary of GB 1.2.24:62.10-11, 62.14-15, 63.4-5, 63.13-15%

ity evam] LVK; ity M

2153] MVL; om. K

2evaisam] LK (supported by NMGBh 104.1); eva vaisam MV

Pricyate] MK (supported by NMGBh 104.1); risyate L; risyati V

*yajurvidam) MVK; yajurvedam L

Bevadhvaryum] MVK; evadhvaryam L

atharvangirovidam) MLK; atharvangirasovidam V

*7yajfie] LVK (supported by NMGBh 104.1); om. M

tad atharvanam] MVL; tatharvanam K

Ptejasa pratyayayati iti] LK; tejasapyayayatiti V; tejasa pratyapyayayet iti M

tatha na rte] LK; na rte M; athanante V

3L_cirovidbhyah] K (supported by NMGBh 104.3); -girobhyah MV; -girebhyah L

32] thank Arlo Griffiths for the references to GAASTRA’s edition of the GB and his comments,
on which the following notes concerning GB are based in the main.

*GAASTRA emends orniya, but her mss. read orniyanm.

34Notice that these sentences (2-5) are not contiguous in the source text as we know it.

35But note that the summary gives only purastad, whereas GB (as known to us) gives
-.-purastad ..., ...pascad ..., ...uttarata ..., ...daksinata .... The GB text has 4 times -vidam
and not -vidham (underlined).
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(7) This corresponds to GB 1.2.24:62.2-3 for the Hotr (tasmad rgvidam eva
hotaram vrnisva), but for the other priests the GB has 3 times tasmat tam
eva ... vrnisva, and the NM quote rather resembles GB 1.3.1:65.1-3 (tasmid
rgvidam eva hotdram vrnisva yajurvidam adhvaryum samavidam udgataram
atharvangirovidam brahmanam)3®

(8) GB1.1.22:15.6-7

(9) GB1.1.28:20.15

It is not certain that what Jayanta quotes as the Gopathabrahmana is the same
Gopathabrahmana as we have, but the differences — often abbreviated forms
which seem to have been introduced by Jayanta in order to avoid repetition —
between his readings and those of the known GB are not enough reason to as-
sume that he knew a recension of that text different from the one transmitted by
Saunaka-Atharvavedins and edited by GAASTRA.¥” Anyhow, as the drawn-out
debate between Maurice Bloomfield and Willem Caland shows, it is not certain
to which of the two extant schools, Paippalada or Saunaka, the Gopathabrahmana
belongs, although Caland’s arguments for Paippalada-affiliation are Weigh’fy.38
Thus Jayanta’s quotations of the Gopathabrahmana, though suggestive, are not
themselves definite evidence for his affiliation to the Paippalada school, but do
seem to add to the weight of evidence discussed above for his Atharvavedic
affiliation. '

However, Jayanta’s affiliation with the Paippalada school is unambiguously
hinted at by his peculiar way of reference.

NM 1589.1-4: tatra hi hautram rgvedena yajurvedenadhvaryavam audgatram
samavedena brahmatvam atharvavedena® kriyate.  paippaladisakhabhedopa-
distam®ca tattadangajatam tatra tatrapeksyate. tatra sarvasakhapratyayam ekam
karmety ahuh.*! '

To explain, among these [four Vedas], the Rgveda prescribes the Hotr-
office, the Yajurveda prescribes the Adhvaryu-office, the Samaveda pre-
scribes the Udgatr-office, and the Atharvaveda prescribes the office of the
Brahman. And each and every [ritual] element which is taught in various

%*The known GB text has vrnisoa everywhere, but nothing corresponding to kuryat in NM
(underlined).

%Though further research should be done, it seems certain that Jayanta did not necessarily
quote Vedic passages verbatim. See, e.g., his quotation of the Kathakasatadhyayanabrahmana in
NM 1623.21-624.4, where a passage from the Agnyadheyabrahmana (Kathakasamkalana, p. 3f. with
n. 10 on p. 4) is represented in quite an elliptic way. Cf. GARGE (1952: 39-45) on $abarasvamin’s
often imprecise manner of quoting Vedic passages.

For a summary of the debate, see GAASTRA’s introduction to her GB ed., pp. 14-15.

39atharvavedena] VLK; atharvavedena ca M

40_sakhabhedopadistam] MVL; -$akhopadistasi K

ghuh) MVL; gha K
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Vedic branches, [such as] Paippaladin,* is required for each [ritual]. In con-
nection with this, they say that a single ritual is known from all branches.

Instead of Paippalada(ka)/Paippaladin, Jayanta could have mentioned another
name in order to give one example of a Vedic school. This would even have been
more appropriate, because he enumerates the four Vedas in the order beginning
with the Rgveda, as is normally expected.

Besides Paippalada(ka)/Paippaladin, Jayanta knows that there exists an-
other Atharvaveda school called Maudaka, while he nowhere mentions $Sau-
nakiya. He quotes a Sabarabhasya passage (ad Jaiminisitra 1.1.27) which refers
to Vedic branches such as Kathaka, Kalapaka, Maudaka and Paippaladaka.43

NM 1 619.22-620.3*: mimamsabhasyakarenapi vedadhikarane “kathakam kala-

pakam® maudakam® paippaladakam” iti yajurvedadivad® atharvavede® ‘i

paippaladakam uddjahre. sarvasakhadhikarane 'pi*® vedantarasakhantaravan

maudakapaippaladakakhye™ atharvasakhe apy udahrtya vicarah krtah.

In the Vedadhikarana [in particular ad 1.1.27], [Sabarasvémin], the author

of the Mimamsabhasya, too, referred to the Paippaladaka with regard to

the Atharvaveda as well, just as [he referred to some branches] with re-
gard to the Yajurveda etc., when he said: “Kathaka, Kalapa, Maudaka and

Paippaladaka”. In the Sarvasakhadhikarana [in particular ad 2.4.8], too, he

quoted, just as [he quoted] other branches belonging to the other Vedas, two

“All the editions and manuscripts that I have consulted read paippaladi-. But it is possi-
ble to emend paippaladadi- (or possibly paippaladakadi- or paippaladyadi-). If one interpreted the
sentence as it reads without 4di, then it would be translated as follows: ‘And each and every
[ritual] element which is taught in a particular Vedic recension, Paippaladin, is required for
each [ritual].” But this is unnatural and does not fit the context, in which Jayanta emphasizes
the point that all the elements taught by the four Vedas have organic unity. See the preceding
passage in Nyayamarijar7 588.19-589.1: ekam eva hi karma vedacatustayopadistaih prthagbhutair apy
ekirthasamavayibhir angair anvitam prayujyate ‘For a single ritual is performed being accompa-
nied by the constituents which are taught by the four Vedas, and which, though separate [from
each other], belong to [and aim at] the same goal.” While the emendations to paippaladakidi- and
paippaladyadi- are less likely, it is clear that the change from paippaladadisakha- to paippaladisakha-
could easily have happened. Still, I hesitate to accept this emendation, for I do not think that
Jayanta expresses the ‘Paippalada branch’ as paippaladasakha. Instead he would have expressed
it as paippaladisakha or paippaladakasakha as is indicated from his usage in NM 1 620.1-2: paippa-
ladakam ... maudakapaippaladakakhye atharvasikhe. Therefore I retain the present reading paippa-
ladisakha as original. For it is possible that Jayanta forgets to add adi, though it is necessary and
intended as is clear from the following words -§akhabheda-.

BThis set of Vedic branches is referred to in the Mahabhasya ad 4.1.1(3):I1 191.24-25;
4.3.101(3):11 315.15; 4.3.120(11):11 319.5-6. :

#“This corresponds to L (134v22-135r3), V (256.2-5), K (95r1-95r2).

kalapakam] LV; kalapam M; kaladakam K

maudakam] L; maudgalam MV; modakam K

7 yajurvedadivad] LMK; yajuroedadikavad V

Batharvavede] LMV; atharvavedo K

49pi] LMV; om. K

0_gakhantaravan maudaka-] LV; -sakhantaravat maudgala- M; -$akhavad audala- K
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Atharvaveda branches called Maudaka and Paippaladaka, and investigated
[them].5!

There, with reference to the Sabarabhasya passage in the Vedadhikarana, where
Sabara refers to both Maudaka and Paippaladaka, Jayanta himself repeats only
Paippaladaka (underlined).

His particular concern with the Paippaladaka is also indicated by another
passage from the Nyayamafijart in which he refers in particular to Paithinasi-
Paippaladins, i.e. Paippaladins of a Paithinasi subschool, or Paippaladins who
follow the siitra of Paithinasi,® in order to mention one example of a brahmin.

NM 1552.10-11: na* caupadhikah paithinasipaippaladiprabhrtisu™* brahma-
napratyayah, upadher agrahanat, aupadhikatvasya ca® gotvadav api vaktum Sak-
yatuit.

And cognizing someone, such as a Paithinasi-Paippaladin, as a brahmin is
not based on an additional condition, because an additional condition is not
grasped, and because one could [equally] claim with regard to cowness etc.,
too, that [cognition of a cow as a cow] is based on an additional condition
[and not a jati].

Here Jayanta refers to a well-known fact that people recognize Paithinasi-Pai-
ppaladins as brahmins. This arbitrary exemplification does not make sense un-
less there existed Paithinasi-Paippaladins in ninth century Kashmir,% and will
be better understood if we accept that Jayanta is specifically affiliated with this
very Paithinasi-Paippaladin community.

Conclusion

It is very likely that Bhatta Jayanta, the ninth century Kashmirian scholar, was
a Paippaladin brahmin. Moreover, it results most naturally from the evidence

>!In fact Sabarasvamin mentions in Szbarabhasya ad 2.4.8 only Kathaka, Kalapaka and Paip-
paladaka, and not Maudaka. Maybe Jayanta, without checking the original passage in Sabara-
bhasya ad 2.4.8, thought by analogy with Sabarabhasya ad 1.1.27 that Sabarasvamin enumerates
all the four.

>2Cf. §6 of Arlo Griffiths’ contribution to in this volume.

5314l LMV; om. K

paithinasipaippaladi-] LMV; paithinasam pappalada- K

%5¢a] LK; om. MV

%In the discussion of ‘brahminness’ (brahmanatva), it is not historically common to mention
Paippaladins. In Taittiriya-Samhita vv. 3574-3578 and Tattvasanigrahaparijika thereon, Santaraksita
(c. 725-788) and Kamalasila (c. 740-795) compare brahmins with $idras without mentioning
any particular group of brahmins. Neither does Karnakagomin mention any such subcategory
(PVSVT 10). Prajfidkaragupta has a long discussion of brahminness (PVA 10.21-12.13). There he
mentions a brahmin-subgroup Kaundinya (PVA 10.25). In the Nyasa (14.24-25), Jinendra refers
to Mathara and Kaundinya in connection with brahminness. Kumarila refers to Kaundinya and
Katha. Tantravarttika 295.10 ad 1.3.30: pumstvad brahmanakaundinyakathatoadi samapyate |).
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brought forward that already around 700 AD, at the time of his ancestor Sakti,
there was a Paippaladin family in Bengal 5
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